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Chapter Thirteen

Now, from all that was said before, we can understand the analogue, as it is above [in
G-dliness]. This is the general matter of the Tzzutzum which is called the “empty place” and
is the aspect of the withdrawal and concealment [of His revelation] within Himself, so that
afterwards there could be the aspect of an influence of light [in a limited fashion], as
mentioned previously.

Now, [this revelation] was not completely removed or concealed. Rather, it is like the
aforementioned analogy [that when a teacher| conveys [a teaching] in a brief manner, his
knowledge of all the depth and length becomes concealed within himself.

If so, according to this, even after the entire chaining down of the worlds of ABY”A4' which
occupy this “empty place”, the aspect of the concealed light of the essence encompasses and
surrounds the entire chaining down of the Ka. Furthermore, just as before the Tximtzum
the light of the Essence filled this entire void and empty space, as stated in E#g Chayim, so
too, after Tximtzum the light of the Essence is present, as it is, in an infinite aspect, literally,’
except that it is not revealed below, relative to the influence [which reaches] the recipients.
However, in regard to His Essence, there is no change here, whatsoever. This is like the

! Thisis an acronym for the worlds Atzlut, Briyah, Yetzirah and Asiyah.

2 Thisrefersto theline of limited revelation, aswill soon be explained.

% In other words, just as before the TZamtzum the Infinite Light filled the entire “void” and “empty” place,
S0 too it fills the “void” and “empty” place after Tamtzum. The change is only in respect to the recipients.
This is like the aforementioned alegory of the teacher. Even when the teacher is teaching in a short and
summarized manner, nonetheless, his entire length, breadth and depth of knowledge is not concealed from
himsdlf, but only concealed to the students, who are the recipients. Likewise above, the Infinite Light is
only concedled from us, the recipients, but to G-d it is fully revealed, just as before the Tamtzum.
However, there is a difference between the anal ogy and the analogue. With regard to a human teacher who
is limited, there is a certain change in him, due to the fact that he can only think one thing a atime. In
other words, when he is teaching with brevity, his mind must be focused on the short teachings and not on
the entire length and breadth of his knowledge. Therefore, there is a certain change in the teacher, from
totally revealed to somewhat concealed. That is, there is a certain amount of concealment to himself as
well. So even though his knowledge was not actually, totally removed, it did change from areveded state
to aconceadled state. However, thisisnot the casein the analogue, i.e. in G-d, who isinfinite. Because He
is not limited as man is, there is no concealment at al in relation to him. It isonly in relation to us, the
recipients, that thereis concealment. To G-d, there is no concealment whatsoever. Just as the light of His
Essence filled the entire “empty space” before the TZimtzum, so too, it fills the entire “empty space” after
TZimtzum.



analogy of a person who knows the entire length [of a concept], [so that] even while he is
teaching his student in a brief way, if questioned, he can immediately respond [at length].*

However, the verse’, “He sets darkness as his hiding place”, and the statement of the Sages’,
“At first there was darkness [and then light returned]”, is only speaking in regard to
[Creation] below. This is because [Creation] is drawn only from the aspect of the Reshimn
(Impression) that remained after the aforementioned concealment” This then is the
meaning of’ “You are holy, and Your name”, i.e. the essential light, “is Holy” and removed
[from Creation].” Similarly, [it states'’,] “You are He before [the creation of the world, and
You are He after the creation of the world]”'" and as stated, “I HaShem have not
changed”'®. 'This is because, that which He afterwards “reveals deep things out of [the]
darkness” " and concealment, through the radiance of the Ka,'* specifically [comes] from
the same Essential Light which precedes the Tzimtzum.” This is the meaning of “You are
He”, as is known.'*

* See previous footnote for the difference between the alegory and the anal ogue.

® Psalms 18:12

® See (Rashi) Tractate Shabbat 77b.

" That is, the recipients and all of Creation, only receive from the impression which remains after the
Tzmtzum. Therefore, in relation to created entities, the Infinite Light is concealed. However, in regard to
the essence of G-d which precedes the Tzmtzum, thereis no concealment whatsoever. Therefore, thisverse
and the statement of the Sages, do not speak in reference to the Essence of G-d, but rather they speak only
from the angle of created entities. However, in regard to the Essence of G-d, which precedes the Tzmtzum,
it states, “I HaShem have not changed”.

8 See the Amidah prayer.

° In other words, it is completely concealed from the perspective of the recipients.

10 See the morning prayers.

1 This statement clearly indicates the fact that the Essence of G-d, and His Essential Light, remain totally
unaffected by the creation of the worlds. As explained above, the effected changes are only from the angle
of therecipient.

12 This verse once again indicates that the Essence of G-d and His Infinite Essential Light are unaffected by
creation.

13 Job 12:22. The “darkness” refers to the Tzimtzum — Withdrawal (of revelation to the recipients) and the
Reshimu — Impression. The “revelation” is the revelation of the Kav — the Line of the entire chaining down
of the worlds (which will soon be explained).

% This refers to the line of revelation which follows the Tzimtzum, including the entire chaining down
(Hishtal shelut).

2 In other words, the existence of the entirety of Creation does not pose a contradiction to His absolute
unity, and perfection, for it is not something new which was not included there. This is because, what
follows the TZamtzum in revelation, comes from the same essential light which preceded the T2amtzum. For
example, when ateacher desires to teach a student, whose comprehension is not equal to his own, he must
make a Tzamtzum. That is, he must first gather the entire length and breadth of his understanding of the
subject in his mind, arriving at the essential point which he desires to give over. Thisisa Tzamtzum, and
the point which remains is a Reshimu. When he then begins to explain the teachings according to the
capacity of the student, he is in truth drawing from the essential light of hisintellect before his Tzamtzum.
However, now, it isdrawn out in a limited fashion according to the capacity of the student. Nonetheless, in
the mind of the teacher there was no diminishment whatsoever, and it is literally the same essential light as
before the Tzimtzum. The explanations which he draws from there were included there al adong in a
Heyulie fashion. The limitation and lack of revelation or awareness is only with respect to the recipient,
who receives and perceives only the short explanations. See a so footnote 3.

18 The word “You” is spoken in the second person and indicates that the person being spoken about is
present. It therefore is used to refer to the revelation of G-d after Tzmtzum, in that which is presently
revealed. In contrast the term “He” is spoken in the third person and indicates that the person spoken about



However, the Essential Light is not considered to be encompassing the chaining down [of
the worlds] which occupies the “empty place”, as an encompassing [light encompasses| an
inner [light], such as the general encompassing [light| of the Kar which encompasses [all the
worlds of] ABY"’A equally. This is because it is not yet within the definition or category of
an influencing light altogether, so much so, that it cannot even be [considered] an aspect of
“encompassing [light]”'”. Rather, it is the light of the Essence, which is the aspect of His
[G-d’s] revelation, as He essentially is."® For this reason we say'’, “He endures and His name

20
endures”.

Likewise, [the statement,] “Blessed is He and Blessed is His name”, and the like, refer only to
the “letters” which He “engraved” in the “upper purity”’, which is what He estimated within
Himself in potential.>’ Moreover, [after Tzimtzum] this [impression] too, remains in a way
of slight concealment and withdrawal. In other words, it is only according to what is
necessary for the chaining down (Hishtalshelut) which follows this Tximtzum.”*  This will
suffice for those of understanding.

isnot present. Thisis used to refer to the Essence of G-d and the Infinite Light, asit precedes the Tzimtzum
which is not presently revealed. However, the meaning of the statement, “You are He”, is that even after
TzZimtzum there is still only one existence. In other words, the “You” that is revealed after Tamtzumis the
same as the “He” which precedes the TzZimtzum, for there is nothing outside of G-d.

Y This is to say that the light of the Essence cannot be considered to be an “encompassing” light, which
“encompasses” and “surrounds” something internal (or external) to it. For, the reality of the light of G-d’s
Essence is the redlity of G-d Himsdlf, i.e. his absolutdy singular existence (as previously explained in
ch.10-11). So, dthough it encompasses all of Creation, it does not encompass it like a “Makif L’ Pnimi —
An encompassing light which encompasses an inner light.”

18 This is to say that it is the revelation of the absolute singularity of G-d, as He is in His Essence. As
explained in the previous footnote, this negates the concept of “Makif L’Pnimi”, something which
encompasses something internd (like one circle within another). Rather, thereisonly one existence.

19 See morning prayers, Emet VeYatziv...

% This statement again indicates that He and “His Name” — The Essential Light — remain completely
unaffected by Creation. For example when a person makes a movement, this does not diminish his
essentia power of movement in any way, nor does it affect any change there whatsoever. Furthermore, as
explained previously, the essential power of movement cannot be called “movement” at all, since firstly, it
is not separate from the essential self, and secondly, it is not at all in the category of “movement”.
Nonetheless, we must till say that the movement came from there, for otherwise, where did it come from?
2L The Hebrew word “Baruch — Blessed” also means to draw down, as in, “Hamavrich Et HaGefen — to
draw down the vine”. Therefore, the statement, “He is blessed and His name is blessed” indicates that G-d
does indeed lower Himself into Creation. This seems to contradict what we stated above, that “He is holy
and His name is holy” and removed from Creation. However, the Rebbe here explains that the revelation
within Creation is only drawn from the aforementioned “letters” which were “engraved” in the “upper
purity”. In other words, this is not a revelation of the Essence of G-d to the recipients, but rather, they only
receive what He estimated within Himself in potential. That is, the influenceis limited to what is necessary
for the chaining down of the worlds, and not according to G-d’s infinite ability to create.

2 To understand this, let us return to the analogy of the teacher and student. When the teacher proceeds to
teach the student, the first thing he must do is withdraw the entire length and breadth of his knowledge,
leaving only the point which he desires to convey to the student. Now, even this point does not remain in
his mind according to his own capability and understanding of it, but rather, it is specifically according to
what is necessary for the student. However, thisin no way detracts from the essentia understanding of the
teacher, and is only a concealment relative to the recipients. Likewise above, athough the impression
includes the entire Infinite Light, it isin a state of concealment to the recipients. All that isrevealed isan
impression of the “letters” of estimation within the Essence, of that which is necessary for the chaining
down of the worlds. However, this doesnot at all cause change or detract from the Essence or the Light of



Likewise, [this may be understood] according to the second analogy mentioned above, of the
life force of the soul in the body, in that it changes from spiritual existence to physical
existence. Here too, there is no change at all,” since, just as there is a connection and bond
between the physical life force and the spiritual life force, in that we see that the soul is
affected by the circumstances of the life of the body, but nonetheless, there is no change in
the spiritual essence as a result of a lack of spreading forth of life force to a physical limb, as
explained previously,” so too, there is no change in the essential light [of G-d], even as it
radiates after the Tzimtzum. [This is true] even though [after Tzimtzum) it is [revealed] only
according to the capacity of the chaining down [of the worlds|. For, [although]| there is a
connection and bond between them,” nonetheless, according to this analogy™ the Tximtzum
of the light into a [finite] line [of revelation] does not cause any change at all in the light of
the Essence.

This is, likewise, the case according to the third analogy of the physical [movement| which
comes from the [spiritual] power of movement (Koach HaTnoo’ah),”” or [similarly], according
to the aforementioned analogy of the insight (Chochmah) which comes from the power to

the Essence itsdlf, asin the analogy above. It is from thisimpression that the line of limited revelation is
drawn forth to create the worlds (as will soon be explained).

% That is, thereis no change in the essence of the soul and its essential light.

% For example, athough a blind person may be physically lacking the faculty of sight, his soul is not
lacking inthis. Thisis evident from the fact that he can father a child who does possess the faculty of sight.
% Thisisto say, the limited ray of revelation which follows Tzimtzum is bound and connected to its source,
which isthe Infinite Light before the Tzimtzum. It islike afiniterevelation of a particular, from an infinite
Heyulie power. The essentia Heyulie power is unaffected and undiminished by particular revelation. So,
although the particular revelation is totaly bound with the Heyulie ability which is its source, it does not
affect it in any way whatsoever. Thisis may be understood from the above example of a blind person who
fathersa seeing child.

% Referring to the analogy of the life of the spiritual soul asit is vested in the physical body.

" |n other words, when one draws out alimited physical movement from his spiritual and essential Heyulie
ability for movement, the limited physical movement is completely bound with the essential Heyulie ability
for movement. Furthermore, it is exactly according to his estimation for the entire act, which he made
within himself before he actually moved. Nonetheless, there is no change or diminishment whatsoever in
his essential Heyulie ability for movement itself, and therefore no changein his essence. Likewise above,
the entire chaining down of the worlds is like a single line of movement, and is according to the “letters” of
the estimation which G-d made within Himself. Nonetheless, this limited revelation in no way affects or
causes any change in His Essence, or in His Essential Light, and does not diminish it in any way
whatsoever. See also footnote 20 of this chapter.



conceptualize (Koach HaMaski).?® All these [analogies] arrive at the same point,” as
explained before at length. This will suffice for those of understanding.”

Now, it was explained above that the aspect of the Impression (Reshimz) is like a summary
which includes the entire length within it. From this it is understood that above, [i
G-dliness], this is the “Power to Limit” (Koach HaHagbalah) which exists in the Infinite Light,
which is essentially unlimited”. In other words, [He has the ability] to bring the entire
radiance of the Essential Limitless Light, into an aspect of limitation. This is the matter of
the Impression (Reshimz), within which the entire Essence of the Infinite Light is included in
a limited fashion, similar to the analogy of the brief summary which includes the whole
[concept] within it. This is possible because G-d, blessed be He, is all powerful, and
[therefore] also includes the power to limit (Koach HaMagbi)). [He can therefore] limit and
include the entire Essential Light in a single impression, as explained elsewhere at length.

However, actually, [the above] is not an accurate analogy for the aspect of the Impression
(Reshimn) that remained in the aforementioned “void” and “empty place”. This is because
this [impression| indicates that everything was withdrawn from there. [It does not indicate]
that some light remained, albeit, in a brief and limited fashion.”® Rather, [in truth], only an
impression remained.

This being the case, a truer analogy [for the Reshimu — Impression] is [the analogy] of the
short lines and signs of the blueprint that architects draft, which includes the entire length of

% When one has a flash of insight into a particular subject from his essential Heyulie ability to
conceptualize concepts, although this particular flash of insight is bound with this power of the intellect, it
in no way affects it or causes any change in it. Rather, it is like a specific movement from the spiritual
power of movement, and the other examples above. The analogue is understood, that the Tzimtzum does
not affect any changes in the essence of the Infinite Light whatsoever.

% That is, the Tzimtzum only conceals from the angle of the recipient, but causes no actual changein the
Essence of G-d, or in His Essential Light. Therefore, just as prior to Creation He was one and alone, so
too, from His angle, after creation He is ill one and alone. Furthermore, just as His Essentia Light
radiated before Tzimtzum, it likewise radiates without any change at dl, after Tzimtzum. The purpose of
man isto truly grasp this matter, as mentioned previoudly.

% Now that the Rebbe has given the explanations of the analogies of the previous chapter concerning the
Tzimtzum, he will continue with the explanations of the anaogies for the matter of the Reshimu —
impression which remained.

% It is explained here and elsewhere that G-d, who is truly unlimited, having no limitations whatsoever,
also possesses the power and ability to limit and reveal Himself in a limited fashion. Furthermore, this
itself gives greater insight into G-d’s omnipotence. That is, He is not limited to the “unlimited”, but to Him
the infinite and the finite are literally equal, and He is beyond them both. However, it is specifically the
expression of His Sdf in alimited fashion, which informs us of this, shedding light upon the greatness of
G-d’s omnipotence.

%2 The analogy above for an “Impression” which is like the brief teachings of the Mishnah which contain
the entire length and breadth of the logica debate of the Talmud, is not a good analogy for the concept of
Reshimu — Impression.  This is because although the Mishnah is like a summary which includes the entire
length, there is, nonetheless, some light in the teachings of the Mishnah itsdlf. In other words, the Mishnah
isn’t a total concealment, but actually retains some light in a revealed way. However, the Reshimu —
Impression indicates a complete withdrawal of all light and revelation so that only an “impression”
remains. As was explained in the previous chapter, thisis better understood through other analogies, such
as the analogy of a blueprint, or of one who makes a “sign” or “mnemonic” for a certain concept etc. In
these examples (which will shortly be explained) there is actualy a complete concealment of the entire
light. Nonetheless, it isall included there in a concealed way.



the construction of the building.”” An even greater [example of concealment], is [the analogy
of a person who makes| a sign for remembrance, as previously explained. Similarly,
[regarding how it is] above [in regard to G-d], it states™, “The remembrance of Your
kindness” and the like, [in reference to] the essential [kindness of G-d]*.

An even greater [example of] concealment and withdrawal is like the aforementioned
analogy of one who throws a stone. Similarly, it states in Sefer HaBahir®, “It is as if it was
thrown” etc. This is because the aspect of the Reshimu — Impression remains separate and
distant from the essential light”. This power which is concealed within the impression
(Reshimmn) is called the aspect of the “concealed light”, which is separate from the concealed
Essential Light of the Infinite. This is similar to the separate force concealed in a thrown
stone. [The force which propels the stone] comes from the power [of movement] of the

hand, which already becomes concealed within the self [once the stone leaves his hand].

(This is comparable to all the stars and planets whose orbit is [caused] by the hidden G-dly
power of movement which comes about in an aspect of a “throw” from the light and G-dly
force of the nine external vessels of Makhut of Asiyah. This [G-dly force which propels
them] is a “separate force”, and is called the aspect of Malhut of Malchut, which comes out as
separate and distant [from its source]. This is unlike [the force vested in] the fingers when [a
person| writes or the power of the hand as it [applies] itself [directly] upon an object. These
are [examples of] a revelation of the essential power in [a way of] closeness and is called the
aspect of Malchut, as explained elsewhere at length.”)

% In this analogy, there is no actual “light” or “building” in the blueprint. One cannot reside within a
blueprint. Nonetheless, to a person who knows how to read it, and certainly to the one who drew it, the
entire length and breadth of the building, down to the finest detail, is known.

¥ Psalms 145:7

% As will later be explained the Infinite Light is compared to the attribute of Kindness - Chessed, whose
nature is to spread forth in revelation. (Thisisin contrast the aspect of Tzimtzum, which represents the
attribute of Might — Gevurah, and restraint.) This verse, therefore, indicates that only a “remembrance” of
this “kindness” (the Infinite Light) remained after the TZmtzum. This is an even better analogy for the
aspect of the Reshimu — Impression, which indicates a compl ete concealment of the Essentia Light of G-d,
with only an “impression” or “remembrance” of this “kindness” remaining.

% Sefer HaBahir — The Book of Brilliance is one of the earliest Kabbalah texts, written by the great Sage,
Rabbi Nechunia Ben HaKana. See also Shmot Rabba, ch. 13.

3 In other words, a stone which is thrown is separate from the thrower of the stone, yet nonetheless
contains within it the strength of the thrower, and even more than this, it contains his very essence. Thisis
so much so that he himself is directly responsible for any damage incurred by the stone. Similarly, from
the angle of the recipients, the physical universe appears to have been “thrown” and separate from its
“thrower”. That is, from the angle of the recipients, this type of Reshimu — Impression leaves room for the
recipients to perceive themselves as separate entities from the “thrower”. (However, even with this type of
Reshimu — Impression, it is certainly perceivable that thereis a “thrower”, and that the universe did not
bring itself into being. However, one may erroneoudy think that the universe exists on its own, like the
stone which is separate from the “thrower”.) Nonetheless, this is only from the perspective of the
recipients. In truth, the universe does not exist outside of G-d, and all “apparent” changes are only in the
perception of the recipients, rather than the influencer. This was previoudy explained in regard to the
TZimtzum.

% The contents of this parenthesis will be discussed and explained later at great length, in the explanations
of Malchut and Malchut of Malchut. However, for the sake of clarity it must be pointed out that this
perception of “separateness” and “distance” is only from the angle of the recipients, as explained
previoudly.



An analogy which is even closer to this [aspect of Impression - Reshimu] is like how an
intellectual concept is concealed and hinted at through a physical motion [of the hand].”
This is called the aspect of “investment” or “containment” within a separate matter'’. This
is, likewise, the case when a person writes, [so that] the intellect and wisdom [are invested in]
the movements of his fingers, as mentioned previously. Likewise, above [in G-dliness,] the
aspect of the Reshimu is like something relatively separate, within which the entire Essential
Light is invested in a concealed manner. This will suffice for those of understanding.

Now, through all of the above [analogies|, we have, at least, understood the general matter of
the Reshimu — Impression®'. That is, though it comes in an aspect of complete withdrawal, so
that all that remains in it is [just] an aspect of total brevity” and “hinting”* or [something]
like a separate power™, in a way of great brevity, nonetheless, all the particulars in the [entire]
chaining down of the Kar — line [of limited revelation] come out of, and are drawn from this
Reshimn — Impression itself. This is because of [the fact] that this Reshimu — Impression
includes everything within it, albeit in a concealed manner. It is for this reason that
[afterwards| everything can come into revelation, through the aspect of the Kav — Line, until
the end of Asiyab (the world of Actualization)”. This is like the statement,® “All of creation
is not concealed from You”. It says “You”, specifically*’. This is [to indicate] that everything

% This is like the aforementioned analogy of Sir Winston Churchill’s famous “V” sign for “Victory” etc.

“* Thisis also similar to the investing of a deep intellectual concept into an allegory. In truth, the alegory
itself has nothing to do with the concept, and is merely like a “separate garment” to it. However, when it
“fits” properly, one is capable of grasping the deep concept by means of the analogy which “enclothes” it.
Therefore, although all the “light” of the concept itself is withdrawn, it is still there, concealed within the
“separate garment” of the allegory.

“ In other words, a single one of these allegoriesitsalf is not sufficient to convey every aspect of the matter
of the Reshimu — Impression. Nonetheless, each analogy presents a certain facet, and through all of the
analogies together one may come to understand the matter of the Reshimu — Impression. (The usage of
more than one anal ogy to convey each facet of a whole concept has aready been explained in chapter three.
Also see R’ Hillel Paritcher’s explanations of chapter three.)

“2 Thisislike the dlegory of the blueprint, within which the entire length of the construction isincluded in
a short and summarized manner. This analogy brings out the point that in the Reshimu — Impression, the
entire infinite light is included there, albeit in an absolute “summary” and concealed fashion. Nonetheless,
itisall there

3 This is like the allegory of one who makes a mnemonic or hints with his hands a a much deeper
intellectual concept. In this allegory, it is as if the deep concept becomes vested within the hint, which
itself has no actual relation to the concept. Another similar analogy for this can be drawn from a person
who ties a string to his finger to remind him of something. The entire concept is contained within the
string, even though the string is a completely separate matter from the concept, so that when he glances at
the string it immediately brings the concept to mind etc. This anaogy brings out the point that the Reshimu
— Impression itsdf, bears no resemblance to the Infinite Light of the Essence itsdlf, but nonetheless
contains the entirety of it.

“ This s like the allegory of one who throws a stone or any other object. From this alegory we can see
how the Reshimu — Impression, and what follows it, can appear to be “separate” from the “thrower”.
(However with regard to the actual Reshimu, in truth it only appears separate from our angle, but not from
G-d’s angle, as explained above).

> |n other words, every particular that was ever created or ever will be created, in the highest spiritual
realms, or in our physical world, was included in this Reshimu — Impression. As will soon be explained, it
is from this Reshimu that the band of limited revelation (Kav) is drawn.

“6 See Zichronot blessing of the Musaf prayer of Rosh HaShanah.

“" In other words, although this Reshimu — Impression contains everything in a completely concealed way,
this concealment is only in regard to the recipients. For example, when one ties a string to his finger as a
reminder, athough its meaning is completely concealed to everyone else, to himsef it is not concealed at



is done [by] and drawn into revelation according to how it arose in His simple desire, in the
essential light which preceded the Tzzimtzum. [That is, according to] how He estimated
within Himself. For, with this primal thought which He estimates within Himself, “He sees
and gazes at everything in one glance”. That is, [He sees] that which is hidden and
concealed in the brevity and “hint” of the Reshinu® .

This is analogous to the architect’s blueprint. It is specifically from this [blueprint], that he
will know [how| to make all the particular details of the entire length of the actual
construction, from beginning to end. However, in order that he will not forget his [original]
reasoning and considerations due to the lengthiness of the subject, he drafts a blueprint as a
reminder. In this way he will not veer from [his original intent] and he will not have to
rethink [the matter] within himself, anew.

This is, likewise, the case in the matter of making mnemonics for a deep study within
himself. These are beneficial to him, in [the fact] that through them, he [is reminded and]
knows the entire length of the analysis of the depth within himself, so that he will not stray
from [his reasoning] etc.

Likewise, this aspect of the Reshimu — Impression, within which the entire light of the
Essence is concealed and included in the way of a “summary” or “hint”, is itself the source
for the drawing down of the Kav 1’Chut®. [It is the source both] of the aspects of the
encompassing [lights] and the pervading [lights, of the entire Creation,] from beginning to
end’’. This is so that everything should be [created exactly] as it arose in His simple desire
and wisdom, in the Essence of the Infinite Light, literally.

This is the meaning of that which is stated elsewhere, that a point contains two opposites,
concealment and revelation. It is concealment relative to everything above it, [but, on the
other hand] all revelation to the recipients comes about specifically from it. This [revelation]
is the aspect of the Kav — Line, which is drawn from the Reshimu — Impression™. [The Kav —
Line] is in the shape of [the letter] [7ar (1), which begins as a Y#d (°) and is drawn down, as
explained elsewhere at length™.

al. Likewise, although to us (the recipients) this Reshimu is a total concealment (even though it contains
everything), to the Essence of G-d thereisno concealment whatsoever.

*® See tractate Rosh Hashanah 18a.

“9 In other words, He sees everything.

* This is the term for the limited line of revelation which is drawn from the Reshimu, as will be explained
in the following chapter.

> Thiswill be explained later on, in chapter sixteen.

2 As mentioned before, the Reshimu is like a point which remains after Tzimtzum The reason it is
compared specifically to a point is because a point indicates complete withdrawal into itself, as opposed to
a line which indicates downward revelation. As will be explained, although a point and a line are two
oapposites; concealment and revel ation, nonetheless, aline isdrawn specifically from a point.

% In other words, the Reshimu — Impression is like the letter Yud (*) which is a point. The Kav — Line of
limited revelation is like the Vav (1), whose beginning is a Yud (°). The fact that aline is drawn from a
point gives insight into how the Kav is drawn from the Reshimu. Therefore, this Reshimu contains two
opposites. It is conceals everything above it, but nonetheless, is the source of revelation to that which is
below it.



Through all of the above, the general matter of the Tximtzum [which is called] the “empty
place”, and the aspects of the Reshimu and the Kay, may be understood. [It is understood]
that this is a self limitation only in order that everything will be drawn into revelation™.

This then is the meaning of [the verse], “With You is the source of life, [in Your light is seen
light”. That is,] from Your essential light there is seen a [secondary| “offspring” light, which
is the aspect of the Ka, as will be explained with the help of G-d.

Now, the entire purpose of man is the deep contemplation of this matter, and the like. It is
specifically through this, that he will come to True Unity, binding his soul to the supernal life
of all lives, which is (Azzmoot Obr Ein Sof) the Essence of the Infinite Light, literally, for the
above mentioned reason™. This will suffice for those of understanding.

End of Chapter Thirteen

* Thisis like the aforementioned analogy of the teacher student relationship. For example, a great teacher
who is teaching young children does not teach the subject matter in the way he understands it. Rather, he
limits himself, so that he only revealsin a very restricted form. Nonetheless, his entire purpose in teaching
is not for “constriction” but actually for revelation. Furthermore, ultimately, his desire is not that the
students should understand only the “constricted” teaching, but that their grasp should be equal to his own
efc. Likewise, the ultimate intent in Creation is for the revelation of G-dliness, as opposed to its
concealment. This is true even though it appears that “concealment” is in effect. In the example above,
were the great teacher to teach the children according to the way he understands the subject, it would be
beyond the capacity of the students, and would actually be total concealment. Likewise, if G-d revealed
everything at once, it would be absolutely beyond us, and would actually be the ultimate concealment.

* Thisis areference to the beginning of chapter twelve.



